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x TRANSLATOR'S PREFACE.

enough of worth left to justify the enthusiasm the “ Philo-
sophy of the Unconscious” has evoked in the land of
its birth, as also to secure it a welcome from a wide circle
of new and appreciating readers,

Lo~pon, March 1884.






xii PREFACE TO THE SEVENTH EDITION.

formation of the North German Alliance appeared more-
over as unfavourable as possible for the reception of a
systematic philosophical work ; and lastly, I was, at the
bottom of my heart, far too much of a Pessimist not to be
prepared for the worst, as was only naturally to be ex-
pected from the apathy of the public as regards philoso-
phical things in general, and the ill-will of the professional
class towards the dilettante interloper in particular. If the
result proved this prognosis to be erroneous, the reason
was partly that it had been founded only on an obser-
vation of symptoms discernible on the mere fringe of the
spiritual life ; partly that journalism busied itself with un-
wonted energy with the new venture ; partly, lastly, that
my publisher had taken an especial interest in my efforts,
and zealously exerted himself to push the sale of the book
(all risks being from the first taken on his own shoulders).

The importance of the latter fact had been entirely over-
looked by Schopenhauer, who had imagined that it was
enough to write an important book and to print it at his
his own cost, and the rest was the affair of the public.
This view is, however, just as one-sided as the opposite
one, that an altogether worthless book of an unknown
author without any attraction for the public, even in a
bad sense, could be helped to a trade success by a mere
publisher’s puff. Whilst all the industry of a publisher
in respect of a book, that is not recommended by one
reader to another, always leads only to commercial loss,
it is true that what is good and important, commonly at
the end of a chapter of accidents, is preserved from total
oblivion, but it may have to make its way with extreme
slowness.

If Schopenhauer had had my good fortune to find a
publisher, who would have personally interested himself
for his great work, those long decennia of entire neglect
would have been spared him, which contributed so much
more and more to embitter his peculiarly constituted mind,
and to paralyse his rich creative powers. The consequence
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xXiv PREFACE TO THE EIGHTH EDITION.

entitled “ The philosophical starry triad of the ninetecenth
century.,” Here, without doubt, the layman will en-
counter many a difficulty ; but if he allows himself to be
deterred thereby, he has no prospect of overcoming the
like difficulties in the still more condensed hints of the
“Philosophy of the Unconscious,” whilst that whichremains
obscure in the reading of that introduction can very well
- be cleared up subsequently by acquaintance with the
author’s circle of ideas in their systematic connection.

If the above-mentioned natural-philosophical prepara-
tion serves the purpose of making intelligible to the
reader the reconciliation and fusion of modern physical
science and philosophy attempted by me, this historical
introduction will enable him to comprehend the synthe-
sis accomplished by my philosophy of two philosophical.
mental tendencies apparently so antipathetic, which
have been fruitful and decisive for the mental life of
Germany in the last two generations: Hegelianism and
Schopenhauerianism. The historical significance of my
philosophy must essentially be sought in the two men-
tioned syntheses; which of the two in an historical point
of view deserves the pre-eminence, might be difficult for
contemporaries to determine. From the historical point
of view the chief value of the Principle of the Uncon-
scious may have to be sought in this, that only by this
principle are those two syntheses rendered possible.

The most important test for the verifying of philosophi-
cal systems in real life is to be seen in the solution of
the ethical problems resulting from them. The author of
a highly defective theoretical philosophy obtains, if not a .
justification, yet to a certain extent an excuse and per-
sonal rehabilitation, if he—at whatever cost of philoso-
phical consistency—advances a powerful and valuable:
moral cosmic theory. But when such an one makes
good its claim in a form possessing certain advantages
over all earlier moral standpoints as a natural conse-
quence of the theoretical principles, then the latter obtain
























xxxii PREFACE TO THE NINTH EDITION.

ness of humanity by immanent criticism that stage as his-
torical postulate, to which Religion must accordingly in
consistency be elevated ; the second part systematically
carries out the point of view merely hinted at in the first,
not, however, in dogmatic, but in phenomenological form,
i.e.,, by a psychological analysis of the religious conscious-
ness and by deduction of its metaphysical postulates and
ethical consequences.

EDUARD VON HARTMANN.

BkrLiN, August 1882.






2 PHILOSOPHY OF THE UNCONSCIOUS.

it not now be lured, by the charm of novelty and the
hope of a great reward, to seek the golden treasure in
the mountain’s depths, in the noble ores of its rocky
beds, rather than on the surface of the fruitful earth ?
Undoubtedly auger and chisel and prolonged irksome
labour will be needed before the golden veins are reached,
and then a tedious dressing of the ore ere the treasure be
secured. Let him, however, who is not afraid of toil
follow me. Is not indeed the supreme enjoyment to be
found in labour itself?

-The conception “unconscious idea” is certainly some-
what paradoxical to the naive understanding, but the
contradiction contained therein is—as Kant says—only
apparent. For if we can only be cognisant of the actual
contents of consciousness—thus can have no knowledge
of aught out ef consciousness — by what right do we
assert that that, whose existence is revealed in conscious-
ness, could not also exist outside our consciousness ?
Truly in such a case we should be able to affirm neither
existence nor non-existence, and accordingly would have’
to rest content with the assumption of non-existence,
until in some other way we acquired the right to make

positive affirmation of existence. This has gene-
rally been the view adopted up to the present time.
The more, however, Philosophy has abandoned the
dogmatic assumption of immediate cognition through
sense or understanding, and the more it has perceived
the highly indirect cognisability of everything previously
regarded as immediate content of Consciousness, the
higher naturally has risen the value of indirect proofs
of existence. Accordingly, reflective minds have from
time to time appeared, who have felt constrained to fall
back upon the existence of unconscious ideas as the cause
of certain mental phenomena otherwise totally inexpli-
cable. To collect these phenomena, to render probable
the existence of unconscious ideas and unconscious will
from the evidence of the particular cases, and through their
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Schelling’s Absolute Subject-Object, the Absolute Idea of
Plato and Hegel, Schopenhauer’s Will, &c.

I beg, therefore, no one to take offence at this notion
of unconscious representation if at first it have little
positive significance. The positive content of the con-
ception can only be gradually acquired in the course of
the investigation. Let it at first suffice that an un-
known cause of certain processes, outside of and yet not
essentially foreign to Consciousness, is thereby signi-
fied, receiving the name ¢ idea,” because it has in
common with what is known in Consciousness an ideal
content, which itself has no reality, but can at the most
resemble an external reality in the ideal image. The
notion of unconscious will is clearer in itself, and
appears less paradoxical (comp. Chap. A. i conclusion).
As it will be shown in Chap. B. iii. that Feeling can be
resolved into Will and Idea, these two being thus the
only fundamental psychical functions which, according
to Chap. A. iii,, are inseparably one, so far as they are
conscious, I designate the united unconscious will and
unconscious idea “the Unconscious.” Since, however,
this unity again only rests upon the identity of the
unconsciously willing and unconsciously thinking sub-
ject (Chap. C. xv. 4), the expression “the Unconscious”
denotes also this identical subject of the unconscious
psychical functions,—a something in the main unknown,
it is true, but of which we may at least affirm, that
besides the megalive attributes “ being unconscious and
exercising functions unconsciously,” it possesses also the
essentially positive attributes “ willing and represent-
ing”  As long as our speculation does not transgress
the limits of individuality, this may be sufficiently
clear. When we, however, view the world as a whole,
the expression “the Unconscious” acquires the force
not only of an abstraction from all unconscious individual
functions and subjects, but also of a collective, com-
prehending the foregoing both extemsively and inteu-
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meet, when conccived in its generality, may not improperly
be regarded as a new point of view. How far I have
succeeded in penctrating into the spirit of the previous
development of Philosophy I must leave to the judgment
of the reader. I will only remark that, having regard to
the plan of the work, the proof, that nearly everything
that can be looked upon as genuine heart-wood in the
history of Philosophy is embraced in the final results,
must be limited to brief hints, which have in part been
more elaborated in various special inquiries, to which
reference will be made at the proper place.

(b.) Method of Lesearch and Mode of Exposition.

Three leading methods of research are to be distin-
guished—the dialectic (Hegelian), the deductive (from
above downwards), and the inductive (from below up-
wards). The dialectic method I must, without now
entering upon reasons pro or con,' entirely exclude, for
the reason that, at least in the accepted form of it, it is
ill-adapted for common comprehension, a feature which
cannot here be overlooked. The advocates of that
method, who are above all others bound to recognise the
relativity of truth, will, it is hoped, not condemn the
present work on account of its naturalistic character,
especially when they consider the positive stand made
against common opponents, and its utility as a pro-
peedeutic for non-philosophers. We have then to weigh
the comparative advantages of the deductive or descend-
ing, and of the inductive or ascending method.

Man arrives at the scientific stage when he tries to
comprehend and explain to himself the totality of the
phenomena which surround him. Thenomena are effects
whose causes he desires to know. As different causes

! My own opinion will be found in a monograph entitled “Ueber die
dialektische Methode” (Berlin, 1864, C. Duncker).






8 PHILOSOPHY OF THE UNCONSCIOUS.

philosophy, this duplication is only made possible by
assigning a distinct sphere to each, and by retaining the
former for the purely logical domain. In other words,
he applies the inductive method only to facts of tnner
thought - experience (comp. Werke, ii. 1, pp. 321 and
326), whilst in his positive philosophy he seeks to exhibit
the highest Idea thus obtained as result as the really Exis-
tent and the principle of all Being (comp. ii. 3, p. 150),
endeavouring to derive therefrom the facts of outer ex-
perience by means of the deductive method. (Krause’s
ascending and descending didactic order is somewhat
similar) Even ¢f the results thus deductively obtained
in any way satisfied the demands of Science, still such
an arbitrary separation of inner and outer experience
could not be scientifically justified; and in any case, as
regards the latter province, the before-mentioned alter-
native would again present itself, whether the ascending
or descending method be preferable for exposition. The
decision must undoubtedly be given in favour of the
ascending or inductive method ; for—

1. As the person to be guided dwells in the lower
region of fact, his proper starting-point is there, and
his upward course is always from the known to the
unknown. On the other hand, to place him at the
outset at the point of view of first principles would
necessitate a salto mortale, and then he would have to
proceed from one unknown point to another, only reach-
ing the known again at the conclusion of his journey.

2. Every one is persuaded that his own opinion is
the correct one, and consequently distrusts any novel
doctrine. He must, therefore, know how another has
arrived at his sublime results, if his own distrust is to be
removed, and this requires the employment of the ascend-
ing method.

3. Men are secretly inclined to distrust their own
understandings, as well as obstinately to stand by opinions
once adopted. It is therefore exceedingly difficult ¢to
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deduction is the attempt to descend from the mystically
acquired results to the reality to be explained, and that
too by a path, which has always possessed a fascination
for system-loving minds dazzled by the certainty of the
results attained in the very different science of mathe-
matics. For such philosophers deduction is certainly the
appropriate method, since their given starting-point is
the upper region of thought. Apart from the circumstance
that both the method of proof itself as well as the prin-
ciples to be proved must always, as everything human, be
defective, and that accordingly deduction always leaves
an unfilled interval between primary principles and the
reality to be explained, the worst feature of the case is
that deduction cannot prove its own principles, as Aristotle
long ago showed, in the most favourable case obtaining for
them only a bare possibility, but not a definite probability.
The principles may perhaps gain somewhat in comprehen-
sibility by the process, but no power of convincing, and
the attainment of a conviction of their correctness is left
exclusively to mystic reproduction, as their discovery
consisted in mystical production. It is the greatest
misfortune for Philosophy, so far as it employs this
method, that the assurance of the truth of its results is
not communicable as in the case of inductive science ;
and even the comprehension of its content, as is well
known, is no easy matter, because it is infinitely diffi-
cult to pour a mystical conception into an adequately
scientific mould. Philosophers, however, only too fre-
quently deceive both themselves and their readers with
regard to the mystical origin of their principles, and try,
in the absence of good proofs, to give them a scientific
support by subtle sophisims, the worthlessness of which
escapes notice through the firm belief of the truth of the
result. Here is the explanation of the circumstance,
that people (save in the rare exception of a certain
mental affinity) feel an extreme repugnance to the study
of the philosophers, when they turn to their proofs and .
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been said, why the deductive philosophy has never yet
succeeded in reaching the majority of the educated, but
has had to be contented with a limited public, and why
it has been just as little successful in bridging over the
vast gulf which separates it from the reality to be ex-
plained.

Those philosophies, on the contrary, where the in-
ductive method has been adopted, and all the natural
sciences in the widest sense of the term, have un-
doubtedly obtained precious results of a secondary kind
and gained ground for the future, but still are very far
indeed from having reached ultimate principles and the
true unity of science.

Thus a chasm yawns between the methods; induction
cannot attain to first principles and to system, nor can
pure speculation arrive at explanation of the actual or
communicate its wisdom. It may be concluded from
this that the whole truth cannot be comprehended from
one side alone, but that the matter must be approached
simultaneously from both sides, and a survey made
from opposite stations in order to find out the salient
points, where a bridge can be thrown across. For
the case is not an entirely hopeless one. Thoughts
crystallise both from above and from below, as the
mass of melted sulphur coalesces when the most pro-
minent needles interlace, but not before. We have
arrived at a point in the history of science where the
pioneers meet, like two miners who, in their subterranean
galleries, hear each other’s knocking through the party-
walls. For inductive science has in recent times made
such vast progress in all branches of inorganic and
organic nature, and even in the region of mind, that
attempts of the kind indicated find a very different
ground on which to work than, cg., those of an Aristotle,
Paracelsus, Bacon, and Leibniz On the other hand,
however, the period embracing the close of the last and
beginning of the present century, brilliant beyond all
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my design imposes upon me the duty of submitting my-
self to the judgment of both tribunals, the scientific as
well as the philosophical! Gladly do I do this, however;
for I hold all speculation to be baseless, which contradicts
the clear results of empirical investigation, and conversely
hold all conceptions and interpretations of empirical fac's
to be erroneous, which contradict the strict results of a
purely logical speculation.

I may perhaps be allowed to say also a few words
upon the mode of exposition. My first rule has been
general intelligibility and brevity. The reader will
accordingly find no citations except such as could be
worked into the text; all polemic has been avoided as
far as possible, unless it was indispensable for the elu-
cidation of a conception. My trust is greater in the
convincing power of what positive truth there may be
contained in my work than in negative -criticism,
however incisive. Further, instead of dwelling upon
the errors and weaknesses of great men, which receive

1 The criticisms and replies, whe. is indicated in “ Das philoso-

ther philosophical or scientific, which
have come under my notice, have
not succeeded in shaking my opin-
ions on any material point, but
bhave rather strengthened them in
several instances. In the Addenda
to the earlier editions I sought as
wmuch as possible to avoid polemics,
and allowed myself for the first time
in the Appendix to the seventh
edition somewhat greater liberty in
this respect. I have permitted my-
self more frecedom in respect to
controversy in some minor writings.
A fuller treatment of strictly scien-
tific questions will be found in
“Truth and Error in Darwinism,”
and “ Contributions to a Philosophy
of Nature” (Section C. of “ Gesam-
melte Studien und Aufsiitze ge-
meinverstindlichen Inhalts”), as well
as in the Appendix to the present
volume, “On the Physiology of the
Nerve-Centres.” My place in the
historical development of philosophy

Khische Dreigestirn des 19. Jahr-
underts” (Section D. of the “ Ges.
Studien u. Aufsitze”), and the
“Elucidations of the Metaphysic
of the Unconscious.” The following
writings give a clue to my position
in respect to the problems of the
theory of knowledge and metho-
dology :—* Kritische Gmndlegung
des transcendentalen Realismus,
2d ed.; “J. H. v. Kirchmann's
erkenntnisstheoretischer Realismus™
and *“Ueber die dialektische Me-
thode.” On the religious ques-
tions of the present day I have
expressed my opinions fin the
tractate “ Die Selbstzersetzung
des Christenthums und die Reli-
gion der Zukunft,” 2d ed., and a
few excursuses in the fiell of AEa-
thetics are to be found in “ Aesthe-
thische Studien” (Section 13. of
the “Gesammelte Studien und Auf-
sitze ).
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(c.) Predecessors in respect of the Conception of the
Unconscious.

What a time elapsed before in the history of Philo-
sophy the antithesis of Spirit and Nature, Thought and
Being, Subject and Object, emerged into clear conscious-
ness, an antithesis which now governs all our thinking !
For the primitive man as natural existence felt his body
and soul to be one, he instinctively anticipated this
identity, and his understanding must have reached a
high degree of consciousness, before he could so far free
himself from this instinct as to perceive the full force of
the contrast. Nowhere in all Greek philosophy do we
find this opposition clearly expressed, still less its signi-
ficance recognised, but least of all in the classical period.
If this holds good of the opposition of the Real and the
Ideal, ought we to be surprised that the contrast of the
Unconscious and the Conscious should still less occur to
the primitive understanding, and therefore should arise
much later in the history of Philosophy; nay, that at
this very day most educated people hold it to be absurd
to speak of unconscious thinking ? For the Unconscious
v 1is so much ferra incognita to the natural consciousness,

- that it regards the identity of Zkaving an idea and being
conscious of a thing as quite self-evident and indubitable.
This naive point of view was taken by Descartes (Prin.
Phil, i. 9), and still more decidedly by Locke (Essay
on the Human Understanding, book ii. chap. I, sec. 9):
“To ask at what time a man has any ideas is to ask
when he begins to perceive, having Ideas and Perception
being the same thing;” or sec. 19: “For it is altogether
as intelligible to say that a body is extended without
parts, as that anything thinks without being conscious
of it. They who talk thus may, with as much reason,
if it be necessary to their hypothesis, say that a man
is always hungry, but that he does not always feel it;
whereas hunger consists in that very sensation, as think-
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of an important principle only too briefly expounded. He
declares unconscious ideas to be the bond “which unites
every being with all the rest of the universe,” and
explains by their means the pre-established harmony of
the monads, in that every monad as microcosm uncon-
sciously represents the macrocosm and its position therein.
I cheerfully confess that it was the study of Leibniz
which first incited me to the present investigation.

With regard to the so-called innate ideas, he likewise
finds a point of view which has obtained general accept-
ance (book i chap. 3, sec. 20): “They are nothing but
natural aptitudes, that is to say, active and passive dis-
positions ;” (chap. I, sec. 25): “Actual knowledge is
certainly not innate, but only what one may call virtual
knowledge, just as the figure outlined by the veins of the
marble is in the marble before these are discovered in
the process of working them.” Leibniz meant to say
what Schelling later (Works, div. i vol. iii, pp. 528, 529)
more precisely expressed in the words: “So far as the
" Ego produces everything out of itself, so farisall . . ,
knowledge & priori. But in so far as we are not con-
scious of this productivity, so far is there nothing in us
& priori, but everything is & posteriori. . . . There are
thus notions & priori without there being innate notions.
Not conceptions, but our own nature and its whole
mechanism is that which is innate to us. . . . In that
we place the origin of the so-called notions & prior: out-
side the sphere of consciousness, where for us also the
objective world takes 1ts rise, we assert with the same
evidence, and with equal right, that our knowledge is in
origin out-and-out empirical and entirely & priori.”

But now comes the weak side of Leibniz's theory of
unconscious ideas, already apparent in their usual name,
“ petites perceptions.” Having in his discovery of the in-
finitesimal calculus, and in many parts of Natural Philo-
sophy, in Mechanics (Rest and Motion), in the Law of
Continuity, &c., introduced with the most brilliant success
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the Unity of the infinite Reason and the infinite Will,
in spite of its absolute infinite knowledge, or rather
precisely on that account, still more must personality,
the very conception of which implies limitation, be
refused (ii. 334, 335). It is clear from this that all
the elements of the Unconscious are to be found in
Fichte, but they appear only casually, as vague hints
scattered here and there, and these promising thought-
blossoms were soon buried under later growths without
having borne any fruit.

The conception of the Unconscious was much more
closely related to the Faith Philosophy (Hamann, Herder,
and Jacobi), which properly rests upon it; but that
philosophy was so obscure and incapable of rationally
comprehending its own basis, that it never got so far
as to discover its proper cue.

On the other hand, we find in Schelling the concep-
tion of the Unconscious in its full purity, clearness, and
depth; it is worth while therefore to glance aside for
a moment to observe the way in which he arrived at
it. The following passage throws most light on the
subject (Schelling’s Werke, div. i. vol. x. pp. 92, 93):
“The meaning of this (the Fichtean) subjective Idealism
could not be that the Ego freely and voluntarily posited
the world of things, for far otherwise would the Ego
will if upon it depended external existence. . . . But
all this gave Fichte no concern. . . . It falling now to
my lot to take up the Problem of Philosophy at the
point where Fichte had left it, I had above all to see
how that undeniable and inevitable necessity” (with
which its representations of the external world confront
the Ego), “ which Fichte only seeks as it were to scold
away with words, could be united with the Fichtean
notions, with the asserted absolute substance of the
Ego. It soon became clear that the external world is
certainly only here jfor me, so far as I myself am
here and conscious to myself (that is self-evident), but
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Olject, impresses its identity on all free actions, is withal
the sume for all intelligents, the invisible root of which
all intelligencies are only the powers, and the eternal
mediator between the self-determining subjective in us
and the objective or intuited, at once the ground of con-
formity to law in freedom, and of freedom in conformity
to law.” He denotes by this mode of expression what
Fichte named the substantial Knowledge without con-
sciousness, or the impersonal God as Unity of infinite
teason and infinite Will, a unity embracing the many
individual wills with their finite reason. Schelling too
went so far as in 1801 to fix upon the absolute Reason
as the first and highest principle of his Philosophy of
Identity, and therewith to give a concrete realisation to
his “ eternally Unconscious,” to which in the year 1809
he added the Will as a principle of even higher import-
ance (i. 7, 350).

As in the course of Schelling’s historical development
the Idealism of Fichte retreated into the background, so
did the conception of the Unconscious experience the
same fate. Whilst in the Transcendental Idealism it
plays a leading part, in the writings which appeared soon
after it is hardly even mentioned, and later still it
disappears almost entirely. The mystical Philosophy of
Nature also of Schelling’s school, which (especially
Schubert) is so much occupied with the sphere of the
Unconscious, has, so far as I know, nowhere concerned
itself with a development and examination of this concep-
tion. Far better did the divining poet-mind of Jean Paul
Friedrich Richter know how to appreciate Schelling’s Un-
conscious, and we quote the following passages from his
last, unfinished work “Selina:” “ Our measurements of
the rich territory of the Me are far too small or narrow
when we omit the immense realm of the Unconscious,
this real interior Africa in every sense. In every second
only a few illuminated mountain-tops of the whole wide
globe of memory are twmned towards the mind, and all
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mean of its externalisation into Nature, it passes from
mere being-in-self to being-for-self, and having become an
object to itself, has come to itself as spirit. The Hegelian
God as starting-point is at first being per se and uncon-
scious, only God as result is being “ for-self” and con-
scious, is Spirit. That the attaining-to-being-for-self, the
becoming-an-object to self is really a coming-to-conscious-
ness, is clearly expressed by Hegel in vol. xiii. pp. 33 and
46 of his collected works. The theory of the Unconscious
is the necessary, if also hitherto for the most part only
tacit presupposition of every objective or absolute Jdealism,
which is not unambiguously Theism. Every metaphysic
which looks upon the IDEA as the prius of Nature (from
which again the subjective mind arises) must think the
IDEA as unconscious, so long as it is still plastic and has
not yet emerged from its being before and in Nature
into intuitive consciousness in the subjective mind,—
unless the shaping IDEA take the form of the conscious
thought of a self-conscious God. As highest form of
absolute Idealism, Hegelianism most certainly has to yield
to this necessity, since its IDEA is something very different
from the conscious thought of an originally self-conscious
God ; rather “ God” is only a convenient name for the
(self-unfolding) IDEA.

It may be said, therefore, that the theme of the present
book is mainly the elevation of Hegel’s unconscious Philo-
sophy of the Unconscious into & conscious one (cf. my
essay, “ Ueber die nothwendige Umbildung der Hegel’-
schen Philosophie aus ihrem Grundprincip heraus,” in
the “Gesammelte philosoph. Abhandlungen,” No. II.,
Berlin, C. Duncker). But also all those who, influenced
more or less by Plato and Hegel, generally assume
only IDEAS as the moulding principles of Nature and
History, and a guiding objective Reason revealing itself
* in the world-process, without being willing to confess to
a self-conscious God-creator, all these are already uncon-
scious adherents of the Philosophy of the Unconscious.
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where it becomes faithless to itsclf and self-contradictor
when the Idea, which is originally only another kind .
intuition of the cerebral intellect, becomes a metaph;)
sical entity, preceding and conditioning real individuatic
(cf. the essay, “ Ueber die nothwendige Umbildung de
Schopenhauer’schen Philosophie aus ihrem Grundprinci
heraus,” in my “Gesammelte philosophische Abhanc
lungen,” No. IIL, Berlin, C. Duncker, 1872). Schoper
hauer himself, however, shows no apprehension of thi
so that, for example, it does not occur to him to brin
forward the IDEA to explain the adaptation of mean
to ends in Nature, which rather in genuine idealisti
fashion he regards as a merely subjective appearanct
arising through the disruption of the One Reality int
the co-existence and succession of Space and Time
whereby essential unity is revealed in the form ¢
a teleological relation essentially non-existent, so tha
it would be to turn things upside down to seek Reaso.
in the purposive activity of Nature. But in thi
he altogether fails to perceive that the unconscious Wil
of Nature co pso presupposes an unconscious Idea as goa
content, or object of itself, without which it would b
empty, indefinite, and objectless. Accordingly, in th
acute and instructive observations on instinct, sexus
love, life of the species, &c., the unconscious Will com
ports itself precisely as if it were bound up with uncon
scious representation, without Schopenhauer knowing o
admitting it. To be sure Schopenhauer, who as all philc
sophers and human nature generally in mature life im
perceptibly gravitated more and more from Idealisr
to Realism, secretly felt a certain compulsion to take th
step which Schelling long ago had taken beyond Ficht
the step from subjective to objective Idealism; but h
himself could not suinmon up sufficient courage to disavor
decidedly the standpoint of his youth (in particular, th
first book of his chief work), and left this task to his dis
ciples (Frauenstiidt, Bahnsen). Accordingly we only fin
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and tension of the cerebral molecules induces a more
ready response with one or another kind of vibrations
on an appropriate stimulus. And just as the string
does not respond merely to homologous vibrations, but
also to those which only slightly differ from or are
simply related to its own; so the vibrations of the pre-
disposed molecules of a cerebral cell are not aroused
merely by one kind of vibratory impulse, but also by
stimuli slightly disproportional or harmonically related
to the predisposition (a connection discernible in the laws
of association of ideas). What tuning is to the string, is
the permanent change, which a vivid idea leaves behind it
in distribution and tension of the molecules, to the brain.
Although these cerebral predispositions are of the highest
importance, since the quality of the feeling with which the
mind reacts depends on the form of the brain-waves, (on
the one hand all memory depending on them, and on the
other the character of the individual being essentially
conditioned by the sum of the various inherited predis-
positions—cf. Chap. C. x.), still such an arrangement of
passive material molecules, favouring the genesis of certain
ideas, cannot be termed Ideation, albeit it may, according
to circumstances, co-operate as condition in the production
of an idea, and, indeed, of a conscious idea. But now, as
the endless continuance of vibrations once excited in the
brain is out of the question, (for the powerful resistances
there encountered must put an end to every movement
in a finite, and indeed tolerably brief time), Herbart's
unconscious condition of the idea could only obtain
within the limits, which are fixed on the one hand by the
cessation of movement, and on the other by the cessation
of conscious representation with unarrested movement of
the cerebral vibrations, supposing the two limits not to
coincide. The question then is: (1.) Do all degrees of
intensity of cerebral vibrations give rise to ideation, or
does ideation only commence when a certain degree of
intensity is reached ? and (2.) Is a conscious mental state
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carried further, that underlies the works of Lazarus on
“ Volkerpsychologie ” (cf. my essay, * Ueber das Wesen
des Gesammtgeistes,” in the ““ Gesammelte philosophische
Abhandlungen,” No. v.)

In Esthetics, Carriére in particular has laid stress on
the importance of unconscious mental activity, and, sup-
porting himself on Schelling, shows the interposition of
conscious and unconscious mental activity to be indis-
pensable for every artistic achievement. An interesting
contribution to the Unconscious in Asthetics is made by
Rotscher in an essay on the Demonic (in his “ Dramatur-
gische und dsthetische Abhandlungen”). Of the various
ways in which the conception of the Unconscious has
been turned to account since the appearance of the first
edition of the present work, no notice can, of course, be
taken here.













































A

THE MANIFESTATION OF THE UNCONSCIOUS
IN BODILY LIFE.

“ The Materialists endeavour to show that al, even mental pheno-
mena, are physical > and rightly ; only they do not see that, on the
other hand, everything physical is at the same time metaphysical.”—
SCHOPENHAUER.
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necting link. The excitation of this muscular feeling is
related to the lifting of the finger as means to end, in such
a way, however, that it is one step nearer to the idea of the
excitation of the point P than the idea of the lifting of the
finger. 1t is thus a medium which can be interpolated, but
is better overleaped.

We may then regard it as established that every, even
the slightest movement, whether due to conscious or
unconscious intention, presupposes the unconscious idea
of the appropriate central nerve-endings and the uncon-
scious will to stimulate the same. We have accordingly
made a great advance beyond the results of the first
chapter. There (¢f. pp. 68, 69) we only spoke of the
relatively unconscious; there the reader was only to be
accustomed to the thought that mental processes go on
within him (as an indivisible spiritual-corporeal organism)
of which A4s consciousness (i.e., his cerebral consciousness)
does not dream; here, however, we have come across
mental events which, if they do not attain to conscious-
ness in the brain, cannot certainly be conscious for the
other nerve-centres of the organism : we have thus found
something unconscious for the entire individual
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would not be granted without any limitation if one were
dealing with conscious reflection, but since these logical
consequences are drawn by the Unconscious, which un-
failingly adopts the right course without hesitation or
delay, they also always directly result from like premises.
Thus even the last point which might be urged in sup-
port of opposite views is explained by our conception of
instinct.

I conclude this chapter with the words of Schelling
(L. vol. vii. p. 455): “There is no better touchstone of
a genuine philosophy than the phenomena of animal in-
stinct, which must be ranked among the very greatest by
every thoughtful human being.”





























































































































































168 PHILOSOPHY OF THE UNCONSCIOUS.

small a share his consciousness has had in the healing of
a wound or a fracture; nay, the most powerful curative
effects take place at the time when consciousness is as far
as possible in abeyance, as in deep sleep. To which may
be added, that the organic functions, so far as they are at
all dependent on nerves, are regulated by sympathetic
nerve-fibres, which are not directly subject to the con-
scious will, but are innervated by the ganglionic centres
from which they spring. If, nevertheless, there reigns in
the organic healing functions so wonderful a harmony
tending to a single goal, this can never be explained by
the material inter-communication of these different ganglia,
but only by the unity of the over-ruling principle, the
Unconscious.









































































































B.

THE UNCONSCIOUS IN THE HUMAN MIND.

¢ The key to the knowledge of the essence of the conscious life of
the soul is to be found in the region of Unconsciousness.”"—C. G.
Cagcs.
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scientific insight that these feelings have the -greatest
possible authorisation, and rest on the deepest and noblest
ground of all, and that they are, in fact, infinitely more
important for the development of the human race than
fancy permits itself to dream (comp., farther on, Chap. x.
B.; and also the conclusion of Chap. xi. B.) It thus
gives to the gverlasting theme of poetry, which hitherto
has appeared baseless illusion, by critically annihilating
its imaginary value for egoism, and assigning it in-com-
pensation a quite unexpected significance in respect of
the welfare of mankind, a foundation so philosophical,
that the dullest Philistine must cease from mocking and
acknowledge the immense practical consequence of the
whole affair,






















































































































































































































































324 PHILOSOPHY OF THE UNCONSCIOUS.

be stronger for the moment, conscious logic gains ground
with time, if not in one, yet in the course of many genera-
tions. But even in this emergence of certain truths to the
light of consciousness, and in their struggle and victory
over dominant ideas of the time, there rules again, as we
ghall see hereafter, an unconscious logic, & historical pro-
vidence, which has never been perceived more clearly than
by Hegel
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If, as should properly be done, we include under sensuous
perception in the wider sense this full comprehension of
the sense-impressions, we see that the coming to pass of
sensuous perception, which forms the foundation of all
conscious mental activity, is dependent on a whole series
of unconscious processes, without which aids on the part
of instinet Man and Animal would perish helplessly, since
they would lack the means of perceiving and of making
use of the outer world,

YOL. 1. 7
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IX.
THE UNCONSCIOUS IN MYSTICISM.

THE word “mystical” is in everybody’s mouth; every-
body knows the names of celebrated mystics, everybody
knows examples of the mystical. And yet how few under-
stand the word, whose signification itself is mystical, and
therefore can only be rightly comprehended by him who
has within him a mystical vein, however weak it be. Let
us try to get at the essence of the matter, by reviewing
the various leading phenomena presented in the mysticism
of different times and individuals,

We find among the largest number of mystics a turning
away from active life and a falling back upon quietistic
contemplation, even a striving after mental and bodily an-
nihilation. This cannot, however, express the essence of
mysticism; for the world’s greatest mystic, Jacob Bohme,
managed his household affairs in a methodical fashion,
worked hard, and educated his children. Other mystics
plunged so deeply into practical affairs as to come forward
in the character of world-reformers; others professed
theurgy and magic, or practical medicine, and undertook
journeys for scientific purposes.—Another series of pheno-
mena, with higher degrees of mysticism, are bodily fits,
as convulsions, epilepsies, ecstasies, imaginations and
fixed ideas of hysterical women and hypochondriacal men,
visions of ecstatic or spontaneously-somnambulistic per-
sons. All these wear so much the character of bodily
disease, that the essence of mysticism certainly cannot
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worse in this than in rational thought, because the latter
has in itself, and in the co-operation of others, the control
and hope of improvement, but the error which has crept
iu in mystical form is ineradicable. One must not thereby,
however, conceive the matter as if the Unconscious im-
parted false inspirations, but it then imparts none at all,
and consciousness simply takes the images of its uninspired
fancy for inspirations of the Unconscious, because it longs
for them.

It is just as difficult, to distinguish a genuine inspiration
of the Unconscious in the waking state in a mystical
mood from mere freaks of fancy, as a clairvoyant dream
from an ordinary one; as in the latter case only the result,
8o in the former only the purity and inner worth of
the result, can decide this question. Dut as true inspira-
tions are always rare conditions, it is easy to see that
among all, who ardently long for such mystical suggestions,
very many self-deceptions must occur for one true in-
spiration ; it is therefore not astonishing how much non-
sense mysticism has brought to light, and that it must
in consequence be extremely repugnant to every rational
mind.

END OF VOL. I

FRINTRD BY BALLANTYNE, HANSON AND CO.
KDINBUKGH AND LONDON,

































	1-Frontespizio
	3-Contents



