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2 PHILOSOPHY OF THE UNCONSCIOUS.

such act is always in time, consequently belongs to the
sphere of the phenomenal world, and is accordingly sub-
ject to the law of causality, 4.c., necessity. This, and the
reasons why we are liable to the illusion of a belief in the
will’s freedom, may be studied in Schopenhauer’s essay
“On the Freedom of the Will.”

But suppose we even admitted the empirical freedom
of the will, if we recognise a purposive evolution in history
at all, this could only be the result of the freedom of indi-
viduals if the consciousness of the step next to be taken, in
its full significance and in all its consequences, were pos-
sessed by every one freely co-operating in the historic
movement, before he actively intervened.

Undoubtedly since the close of the last century we
have been making approaches to that ideal state where the
human race consciously accomplishes its destiny, but, save
for a few superior minds, this is still a remote condition
of things, and nobody will maintain that by far the larger
part of the way already traversed has been conquered in
this wise. For the aims of the individual are always sel-
fish, each one seeks only to further his own well-being,
and if this conduces to the welfare of the whole, the merit
is certainly not his; the exceptions to this rule are so few
that they are of no account in respect of the whole. But
the wonderful part of the matter is, that even the mind,
which wills the bad, works the good, that the results be-
come, by combination of many different selfish purposes,
quite other than what each individual had imagined, and
that in the last resort they always conduce to the welfure
of the whole, although often the advantage is somewhat
remote, and centuries of retrogression seem to contradict
it; this contradiction, however, is only apparent, for they
serve the purpose of breaking the strength of an old
system, that room may be made for a new and better one,
or of allowing a vegetation to grow corrupt, in order that
it may manure the ground for something fresh and fairer.
Eveu thousands of years of stagnation on one spot of earth
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excellences only instinctively and unconsciously, as is
shown by the fact that even so deep and circumspect a
thinker as Plato, with such models before him, could con-
struct so poor a theory of @sthetics and an ideal consti-
tution so remote from actual needs. Not the shallow
common sense of the Romans, but the Germans of the last
century, converted into the conscious and now inalienable
possession of humanity what the Greeks only wrought out
by instinct; and which we can no longer execute, because
in all departments of art we have advanced in feeling
from the plastic to the pictorial. The naive delicacy of
taste, for which antiquity was distinguished in all direc-
tions, is naturally also far more easily destroyed by rude
external influences or inner decay than the more sub-
stantial mental culture of the present day, with its rich
material knowledge and self-conscious capacity, which is
protected from sinking into oblivion by & thousand ex-
pedients. Other differences consist in this, that in anti-
quity the cultivated portion of the world was very small
compared with that of the present day, when culture has
spread more or less among all vigorous races and peoples,
and new parts of the world have been taken possession of
by the civilised peoples of Europe. At the same time,
however, within the civilised races also education is ever
extending to larger circles and strata of the population,
so that for a twofold reason the cultured and mentally
advanced society of the present day forms a very much
larger quota of the total population of the earth than
heretofore, and is growing with the greatest rapidity pre-
cisely at the present moment. But now as we have to do
not with the development of men but of hAumanity, this
increase in breadth is not less important than the growth
in depth—apart from the circumstance that the imperish-
ability of what has once been won is guaranteed by a
probability advancing in geometrical progression.

It is true that the free possession of the fruits of civili-
sation is still hampered and embittered by the struggle
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foundation of powerfully developed sensibility, fancy, and
heart, would only produce wasted shadows, but not men
capable of any earnest task. The source of this error is
this,—that the English, even down to the present day, are
essentially at that rationalistic standpoint which we occu-
pied in the last century; and that these historians of civili-
sation, instead of trying to discover the unconsciously
impelling ideas of history, fancy they can explain them
as a product of conscious reflection, Unconscious reason,
namely, unfolds itself, as we have just seen, just as much
in sensibility, fancy, and heart, as in the reflection of the
conscious understanding ; and it again is evidence of an
all too-narrow glance, when the regulative element of
modern life is looked upon as that which is most im-
portant for all time, and as a standard of culture valid for
all time. In opposition to such a straitening of the
history of civilisation into a “History of Rationalism”
Hegel's attempts at a Philosophy of History retain their
full value, since in them the discussion always and alone
turns upon the (unconscious) ideas underlying the
epoch.

The opposite view of Schopenhauer with respect to His-
tory rests on his conception of time as purely subjective
phenomenal form, according to which all that happens is
an exclusively subjective appearance, wherefore Aistory is
a subjective tissue of representations devoid of truth. He
blinds himself to the manifest contradiction of this view,
to the mighty organism of the historic evolution of hu-
manity, on the one hand, by reflecting only on the indif-
ferent and accidental framework of facts (succession of
kings, battles, &c.), instead of on the content of historical
culture, which is entirely neglected by him; and, on the
other hand, by confounding the demand for a heightening
of individual comfort with the demand for a civilised pro-
gression of humanity as a whole. Happiness certainly
does not keep pace with human progress, but this does
not militate against the truth, that this progress, both in
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regeneration and strengthening of States doomed to decay
and dissolution. A temporarily insoluble problem, on the
other hand, is the revival of original production in some
special field of mental work, which, at the moment in the
hands of Epigoni, must lie fallow for a season, before
a new phase of development commences under the influ-
ence of a new and fertile idea.) This pre-established
harmony, so to say, between historic problems and indi-
viduals with a special faculty for solving them, reaches
so far, that even technical inventions (in a practically
available form) are effected always, but then also always,
only when the pre-conditions for their fruitful utilisa-
tion, as well as the need of such aids to culture, are
given.

Now the collective inner spiritual evolution of humanity
forms the proper content of the history of humanity;
whereas State, Church, and Society, notwithstanding their
organic character and their organic development, still, in
respect of the inner spiritual evolution, have only the
value of a scaffolding which, produced by the unconscious
mental activity of individuals, now on its side again sup-
ports and furthers the elaboration of the conscious mind,
by not only protecting and securing it, but also as an
accessory mechanism saving one great part of the spiritual
labour, and lightening another.

Like every bodily part the cerebrum also is strength-
ened by use and exercise, and made more capable of new
allied performances; but as in every bodily part, so in the
cerebrum the vigour and material perfection acquired by
the parents is transmissible to the child. This transmis-
sion is not directly demonstrable in each single case ; but,
on the average, taking one generation with another, it is a
fact, and it is likewise a fact that there is a latent trans-
mission, which only reveals its fruits in the second or third
generation (e.g., when somebody inherits from his maternal
grandfather a luxuriant red beard and fine bass voice).
As each generation further elaborates its conscious intel-
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waged among mankind under natural laws just as piti-
lessly as among animals and plants. No power on earth
is able to arrest the eradication of the inferior races of
mankind, which, as relics of earlier stages of development
once also passed through by ourselves, have gone on vege-
tating down to the present day. As little as a favour is
done the dog whose tail is to be cut off, when one cuts it
off gradually, inch by inch, so little is there humanity in
artificially prolonging the death-struggle of savages who
are on the verge of extinction. The true philanthropist,
if he has comprehended the natural law of anthropological
evolutlon, cannot avoid desiring an acceleration of the last
convulsions, and labouring for that end. One of the best
means is the support of missions, which (according to a
truly divine irony of the Unconscious) has done more to
further this purpose of Nature than all the direct attempts
of the white race at the annihilation of savages. The
quicker this eradication of the peoples living in a state of
nature incapable of competition with the white race is
proceeded with, and the quicker the whole earth is ex-
clusively occupied by races hitherto the highest, the more
quickly will the struggle of different stocks within the high-
est race burst forth into immense proportions, the sooner
will the spectacle of the absorption of the lower race by the
higher be repeated among stocks and peoples. DBut the dif-
ference is, that these peoples are far more equal, thus far
more capable of competition, than the lower races (except
the Mongolian) have hitherto shown themselvesin presence
of the Caucasian race. Hence it follows that the struggle
for existence between nations, because waged with more
equal force, must b2 much more fearful, bitter, persistent,
and attended with greater sacrifices, than between races, as
we shall see later on (C. chap. x.), that the struggle for ex-
istence is in general the more bitter aud the more merciless,
but at the same time also the more advantageous for the
progressive evolution of the race, the nearer are the
species or varieties that compete with one another.
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may certainly be doubted if one contemplate too limited
sections of history; we may now say, that one can
only in that case doubt evolution, but not if the total
duration of humanity, from its first appearance on earth
till the future perspective just hinted at, be surveyed with
a single glance. The time has gone by when a Creuzer
and a Schelling supposed a primitive people endowed with
all wisdom, from whose decay the race of mankind had
developed. To-day, comparative philology and compara-
tive mythology, ethnology, anthropology, and archaeology,
unite in their teaching that the state of culture of our
forefathers was the ruder and more primitive the more
remote the era to which we descend. 'When three to four
thousand years ago the Aryans began in small detach-
ments that national migration, whose present result is the
rule of the Indo-Germanic stocks from the Indian Ocean
to the Pacific, they already possessed a considerable civili-
sation, which can only have been the result of the ante-
cedent ten thousands of years, Already provided with a
language furnished with inflexions, with fruitful and pro-
found philosophical nature-myths, with technical instru-
ments for agriculture, the shaping of dwellings and clothes,
they make their first appearance in history. Much as we
have gained in culture since then, yet it holds good here
more than anywhere that all commencement isdifficult, and
doubtless it was a far greater and therefore also more pro-
tracted task to work up to such an elevation from the
primitive condition of speechless human animals, than,
once in possession of such means of culture, especially
such an incomparable language, to subjugate Nature ever
more and more, and to outstrip the backward races in ever-
increasing progression,

1f lanouaae mythology, and technology form the spirit-
ual content of that pre-historic period of civilisation, the
Jamily expanded to the tribe is the form in which this
content is embraced. Whilst the sexual instinct brought
together man and woman to found a family, it was on the
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velop into & jformal organism, which dominates according
to possibilities the other life-spheres. That one of the
three spheres now, on whose elaboration in an historical
period most popular energy is expended, in fact rules
during this period. But since the departments can only
be worked at one after another, it lies in the nature of the
case that the sides which first emerge must implicitly con-
tain in themselves those which are not yet unfolded, so
far as the latter do not still remain in the primitive bosom
of the family,

The development of the State is everywhere the first
and most urgent requirement; but the ecclesiastical and
social functions, so far as they have emerged from the
family circle, must be supplied at the same time (thus, eg.,
in the Graco-Roman constitution, where the kingly high-
priests, and also in the republican phase the ecclesi-
astical institutions were integral parts of the State). In
Hindostan, a few centuries after the conquest by the
Aryans, there took place that powerful revolution, whereby
the military nobility was almost exterminated, and the
rule of the priesthood was permanently established down
to the present day. In the West this revolution (which
in India stifled all germs of progress) happily took place
after a complete cycle of the political development of
antiquity; a circumstance which, after the expiration of
the medieval-ecclesiastical phase of development, made
possible the re-birth of German life, even in political and
mental respects, by means of the renascence of antiquity.

As the Church only appeared as the second element, it
could not absorb the already existing State in the same
way as in antiquity the State the yet-undeveloped
Church ; but it could push it back into the second rank,
and itself occupy the first place. Whilst in the last
century secular life again gained the upper hand over the
spiritual, it was only in appearance the State as such that
gained the victory over the Church. In truth it is the
social interests which have repressed the ecclesiastical, and




































XL

THE VALUE OF THE UNCONSCIOUS AND OF CONSCIOUSNESS
FOR HUMAN LIFE.

I nave hitherto made sufficiently conspicuous the value
of the Unconscious, so that it might appear that I was
desirous of exalting the Unconscious in comparison with
consciousness. To repel such a charge, to recall the value
of conscious thinking, and to compare the worth of the
conscious and unconscious and their respective offices, is
the object of the present chapter.

Let us first consider the worth of the Conscious, of
conscious reflection, therefore, and of the application of
acquired conscious knowledge for mankind.

The fundamental question would be this: “ Can reflec-
tion and knowledge determine action and character, and
in what manner?” The affirmative answer, with which
common sense would not be backward, might be placed in
doubt through the consideration, firstly, that the specific
will, from which action proceeds, springs from a reaction
of the character on motive, a process which remains for
ever closed to consciousness; and secondly, that volition
and ideation are incommensurable things, because they
belong to quite different spheres of mental activity. Their
heterogeneity and incommensurability are however limited
by this circumstance, that an idea forms the content of the
will, and an idea its motive or exciting cause, and the
eternal unconsciousness of the process engendering the
will would only make any knowledge of the connection
of motive and desire entirely impossible, if either character
were in itself quickly alterable, or there were no necessary
















































44 PHILOSOPHY OF THE UNCONSCIOUS.

will also not be spared the individual in his period of
development for the whole future, and therefore the
eternal womanly will remain for all time an indispensable,
complementary, and educating moment for the youth of
the male sex. It is not saying too much that for a young
man noble female intercourse is far more helpful than
male, and in a greater degree the more philosophical the
man’s bent; for female intercourse is related to the male,
as the survey obtained in actual life to the survey in books.
Lack of male intercourse may be compensated by books,
of female never.—Lastly, we ought constantly to keep
before our own and others’ eyes all that we owe to the
Unconscious, as a counterpoise to the advantages of con-
scious reason, in order that the already half-exhausted
spring of everything true and good may not completely
dry up, and humanity enter upon a premature old age;
and to direct attention to this need was one powerful
impulse more, determining me to reduce to writing the
thoughts presented in this work.



C.

METAPHYSIC OF THE UNCONSCIOUS.

“Come to Physics, and see the Eternal ! "—ScHELLING.
















































METAPHYSIC OF THE UNCONSCIOUS. 61

rather implicitly contained in the thinking of the result,
without ever being explicated ; consequently the result
is that which is alone thought in our ordinary sense, and
the proposition holds that only that can be unconsciously
thought which is willed.—Moreover, even in the ordinary
category of unconscious thought, in means and end, one
may say that the end implicitly thought in the idea of
the willed means is also implicitly willed.

According to the foregoing, the sole actiwity of the Un-
conscious consists in willing, and the unconscious repre-
sentation filling the will is only a non-temporal content,
merely dragged along with it, as it were, into time. VPolz-
tion and activity are accordingly identical or reciprocal
notions, Only through them is Time posited ; only through
them is the idea hurled from potential into actual being,
from being in the essence into being in the phenomenon,
and therewith into time, Quite otherwise is it with the
conscious idea, which is a product of different factors, of
which one, the cerebral vibrations, is from the first subject
to duration.
















































METAPHYSIC OF THE UNCONSCIOUS. 77

may find a fitting place (Werke, i. 3, 497), which sums up
the contents of the same in a few words, although the
assertion in Schelling’s mouth has a somewhat different
turn owing to the background of transcendental idealism :
“Not the presentation i/self, but rather the consciousness
thereof is conditioned by the affection of the organism ;
and if empirism limits its assertion to the latter, nothing
can be alleged against it.”



(78)

IIL.
THE ORIGIN OF CONSCIOUSNESS.

1. The Becoming-Conscious of the Idea.—Consciousness is
not a quiescent state, but a process—a continual becoming-
conscious. That this mental process, to which conscious-
ness owes its origin, cannot be immediately apprehended
by the consciousness of the observer, is a matter of course;
for that which first produces consciousness must of course
lie behind consciousness, and be inaccessible to conscious
introspection. We can thus only hope to attain to our
goal by an indirect path.

The first condition is that we define the notion of con-
sciousness more sharply than was hitherto necessary.—In
the first place, it must be distinguished from self-conscious-
ness. My self-consciousness is the consciousness of my-
self, 4.e, the consciousness of the subject of my mental
activity. By subject of my mental activity, however, I
understand that part of the whole cause of my mental
activity which is not external, and accordingly the inner
cause of the same. Self-consciousness is thus only a
special case of the application of consciousness to a defi-
nite object, namely, to the supposed inner cause of mental
activity which is denoted by the name Subject. It is not
the active subject izself which becomes in the act of self-
consciousness the content of consciousness or object of
consciousness, but it is only the idea of the subject, re-
gressively inferred by means of the category of causality
from the activity of the subject, that becomes the object
of consciousness. The active subject itself remains just


















































































































118 PHILOSOPHY OF THE UNCONSCIOUS.

consciousness with respect to a certain sensitive area in
spite of the duality of their persons. But if one imagined
the union of the drains of two men possible by a bridge
as capable of conduction as is that between the two
hemispheres of the same brain, a mutual and indivisible
consciousness, including the thoughts of both brains, would
immediately embrace the hitherto separate consciousnesses
of both persons ; each would no longer be able to distin-
guish his own thoughts from those of the other; t.e., they
would no longer know themselves as two Egoes, but only
as one Ego, as my two cerebral hemispheres also only
know themselves as one Ego.


























































































































































































































































































































































































244 PHILOSOPHY OF THE UNCONSCIOUS.

Chapters ix. to xi. a varied application and development,
which it is hoped will contribute to make them appear
less repellent to readers previously confined to the way of
thinking of the practical sensuous instinct ; but first we
will try still further to elucidate the results hitherto
reached by comparing the All-one Unconscious with that
God-conception, which our educated classes are wont to
obtain from the school-Metaphysic of the religions dis
seminated in Europe.





































































































































































































































































METAPHYSIC OF THE UNCONSCIOUS. 331

the species. (According to Darwin, the process of forma-
tion of certain higher species from their lower primitive
forms must be repeated as long or as often as the ex-
ternal conditions which called it forth the first time
last or occur afresh; but this requirement can hardly be
brought into harmony with the facts of experience, since
it must have recourse for the purpose to the further im-
probable single appearance of shortly enduring and never
recurring circumstances.) However long, then, one may
imagine the process of developing a new species to take
(hundreds or thousands of years), it will still be an
inconsiderably small part of the space of the essentially
similar continuation of the formed species (some hundreds
of thousands to ten millions of years).

This is a second reason, in addition to those already
mentioned above, why so many more similar fossil speci-
mens with distinct specific characters are found than those,
which exhibit the transitional stages between closely allied
species.



( 332 )

XI.
INDIVIDUATION.

1. Dossibility and Manner of Effecting Individuation.—
If the Essential Being that manifests itself in the world
is sole and indivisible, whence comes the plurality of
appearing individuals ? whence the singularity of each of
the same ? what is its object ? how is it possible ?

The answer to these questions has always been a car-
dinal difficulty for every explicitly monistic philosophy.
It was, in particular, the rejection or insufficient answering
of the same that always paved the way to the relapse
of Monism into a realistic polyism or pluralism (eg.,
Leibnitz after Spinoza, Herbart after Schelling and Hegel,
Bahnsen after Schopenhauer). Spinoza ignores the above
questions as much as the ancients; he dogmatically
declares individuals to be modt of the One substance, but
the development of the modus from substance, or the
demonstration why each modus is distinguished from
another and forms a unique existence, he altogether fails
to supply. Subjective idealism (Kant, Fichte, Schopen-
hauer) imagines it has done enough when it declares
plurality in the world to be subjective appearance, arising
through the forms of subjective intuition—space and time
—unconcerned that, in the first place, the difficulty is
only transferred from the objective to the subjective
sphere, but remains just as unsolved here as it was there;
and that, secondly, the question remains unanswered how
this unique percipient individual, which discriminates
itself from every similar individual, is possible according












335 PHILOSOPHY OF THE UNCONSCIOUS.

to save the right of individuality. The notion of objec-
tive phenomenality introduced by Schelling and Hegel
into philosophy, and emphasised especially by Frauenstiidt
amongst the adherents of Schopenhauer, explains, how-
ever, everything that has to be explained in & more satis-
factory and less one-sided fashion. Whilst I defend and
uphold the uniqueness of the individual and its right
within the real world as against abstract Idealism and
Monism as energetically as Herbart, I just as decidedly
dispute every claim of the individual to a transcend-
ent-mectaphysical validity extending beyond the world of
objective appearance as unfounded, unwarranted, and pre-
sumptuous, and deem even that Pluralism which Aatly
denies all transcendent-metaphysic behind the real world
to be more endurable and philosophical than that which
inflates the individual to an eternal transcendent essen-
tiality or substance; for the former merely foregoes all
metaphysic in favour of physics, but the latter has a fals
metaphysic, and that is far worse. As certainly, however,
as the former Pluralism satisfies all the justifiable claims
of individuality, so certainly does the philosophy of the
TUnconscious also do this, which accords to the individual
precisely the same authority as that unmetaphysical Plural-
i=m, only that it adds to this theory of the real world and
its plurality a metaphysic (and indeed, what is here iu-
different, monistic metaphysic). The philosophy of the
Unconscious is thus the genuine reconciliation of monism
and pluralistic individualism, in that it recognises each of
the two aspects as authorised, assigus each the sphere
appertaining to it (metaphysical or physical-real), and
unites both tn itself as sublated monents—

From the previous results of the foregoing chapters the
solution of the question placed at the head of this chapter
follows without difficulty. We will, however, leave the
question, Why is there individuation? for the present
undiscussed, and consider only the other, How ts i possible
on monistic principles ?
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tion of learning and reminiscence from a former life, except
that the validity of this explanation is a very limited one,
and the earlier life did not belong to the same individual))
In man, too, a large part of the external manners and
peculiarities of deportment of movement and of behaviour
is composed of inherited cerebral dispositions of auces-
tors affected with the same peculiarities. That certain
mental talents are hereditary for several venerations in a
family is proved by nurerous examples (}-ainters, mathe-
maticians, astronomers, actors, generals, &c.) All such
_ inherited predispositions contribute their quota, however,
to the constitution of the total individuality of the man
in his uniqueness.

I ounly add, that, whilst the character in the narrower
sense is always again equalised by cross-breeding, and in
the main remains at about the same level in the human
race—although the contrasts within the same lLecome
ever more abundantly worked out and more sharply
drawn—that the mental endowments and faculties in the
human race are liable to a progressive enhancement. This
is owing to the circumstance that the various characters,
provided they are not eccentric, get through life about
equally well; but the man endowed with higher mental
capacities has always the advantage in the struggle
for existence. Still more than in individuals does the
truth of this contrast appear in nations; the character
of the latter has for their struggle for existence but
very small importance in proportion to their mental fit-
ness and education. Now the open, upright, and brave,
now the cunning, treacherous, and cowardly, now the slow
and enduring, now the ready and quickly recovering,
now the morally strict, now the corrupt, but always for
the length of time the intellectually higher nation comes off
conqueror in the struggle for existence, which accordingly
in this sphere also acts on the individual differences, con-
firming and enhancing them, whether thesehave first arisen
fortuitously or unconsciously in generation, or through
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a variation of the activity of the All-One Unconscious
directed to it. These differences are added to that already
conditioned by the diversity of the material substratum,
and together form that total of differences which secures
to every individual his peculiar oncness. |



( 356 )

XIL

THE SUPREME WISDOM OF THE UNCONSCIOUS AND THE
PERFECTION OF THE WORLD,

At all times, and among all peoples, the wisdom of the
Creator, World-orderer, or World-governor has been the
theme of admiration and of praise. None of all the
peoples who in the course of history have attained even a
moderate degree of civilisation, whatever may have been
their other opinions in religion and philosophy, has been
so barbarous as nat to have attained this perception, and to
have given it more or less rapturous expression. Although
this expression must, in part, be laid to the account of a
flattery of the gods with self-interested objects, yet at all
events the greater part of it remains the announcement
of a genuine conviction. This conviction thrusts itself
already on the mind of the child as soon as it begins to
comprehend the remarkable combination of means and
ends in Nature, He only who denies natural ends can
close his mind against this conviction; such a view can,
however, only be evolved from systematically ordered
philosophical abstractions, since it runs counter to the first
natural apprehension of the phenomena of Nature. Before
men form abstractions, they are most strongly moved by
the power of the concrete case, and the deeper heads of a
childlike nation may be lost in astonishment and reverence
at the perception of a striking natural purpose even in a
single case, Thus it is related of an ancient Brahmin that
he was so affected with astonishment at the sight of an
insect-capturing plant, that, forgetful of meat and drink, he
remained seated before it till the end of his life.—Then
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our investigations takes place at every moment in the de-
partment of organic life; both the preservation consisting
in a replacement of the used-up material by nutrition and
in a ceaseless struggle against invading disturbances, as
well as the plastic energy manifesting itself partly in a
re-creation of accidentally destroyed parts, partly in an
enhancement of the individual form of life, and also the
plastic energy becoming reproduction through the setting-
up of fresh individuals; they all three are only conceiv-
able as a ceaseless ever-renewed interposition of the Un-
conscious at every single point of the organism at once ;
each of these interpositions being modified according to the
particular circumstances to which it refers, and each uni-
formly keeping in view the important ends which they all
subserve in common.

Every natural cause shows itself accordingly as means
for the great ends of Providence; every natural cause in
the organic realm presents itself as including a direct
participation of the Unconscious. But these continual
interpositions of Providence are themselves natural, ie.,
not arbitrary, but according to law, namely, determined
with logical necessity by the main design fixed once for all,
and the circumstances of the moment in which the inter-
position takes places.

When the Christian theory emphatically declares that
God’s action is not merely a guidance on the large scale, but
that his immeasurable greatness is most remarkably dis-
played in this, that it is everywhere active in the smallest
detail, this view is only confirmed by our researches in
regard to organic life.

The fitness of the activity of the Unconscious is not how-
ever herewith exhausted, but as the cleverness of a person
is much more to be commended, who relieves himself of
an ever-recurring work by the construction of an ingenious
machine, than that of one who himself performs the same
in each single case with the utmost skill, so must we also
far more admire the wisdom of the Unconscious, when it
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nation of the included data, and the most appropriate
action at the most suitable moment (in theological lan-
guage, omniscience united with supreme wisdom); and,
thirdly, a ceaseless intervention at every moment and at
every place (theologically omnipresence; one must add
omnipresence at all times); if we further consider that
at the first moment when the Unconscious became active,
- thus at the moment of the first positing and disposing of

this world, just the same ideal world of all possible con-
ceptions, thus also of all possible worlds and world-goals
and world-ends and their possible means rested in the
omniscient Unconscious,—if, lastly, we take notice that
the chain of final causality cannot from its very nature
be conceived interminable like that of bare causality, but
must terminate in a final end, because every preceding link
of the chain in final causation must be conditioned by the
Jollowing ; thus a completed infinity of ends would have to
be included in the idea, and yet all the infinitely nume-
rous final terms would hover as impossible in the air,
because they wait in vain for the true end which is to
determine them,—we may with justice confide that the
world 13 contrived and guided as wisely and well as i3 pos-
stble ; that if, among all possible ideas, that of a better world
could have lain in the omniscicnt Unconscious, certainly the
better one would have come to pass instead of the present one ;
that the umerringy Unconscious neither could have been
deceived in positing this world as to its value, nor that in
the omni-temporal omnipresence of the Unconscious a
pause in its action could ever have been possible, since
by such a remissness in the government of the world
the better-founded world would have of itself deteriorated.
Consequently, we can only regard the assertion of Leibniz
as perfectly justified, “ that the existing world is the best
of all possible ones.” To be sure, the path by which we
arrive at the preponderating probability of this assump-
tion is an indirect one. To aim at it by a direct path is
indeed a manifest impossibility, for how could we compre-
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the degree of good contained in 4 by its own good. The
non plus ultra of madness would be, however, according to
this view, when somebody to avoid a great evil foregoes a
good, and the man who at the same time suffers in the
extremest degree all conceivable bodily and mental tor-
ments would have to be called happy even at this moment
compared with the insensitive state of one under chloro-
form, to say nothing of the peaceful sleep of death. To
such unnatural perversions does a false hypothesis lead,
that is invented for the sake of certain foregone con-
clusions.

If we inquire, however, concerning the motive in whose
interest it was set up, it is remarkable that this proves to
be mistaken, and therefore the whole hypothesis super-
fluous.

It used to be thought that there lay in the existence of
a real evil a contradiction to the perfect world. Much
mischief has at all times been wrought by the word
«perfect.” Already Plato (Timeus,7)and Aristotle regarded
the world as a sphere, and the astronomical movements as
circular, because the sphere is the most perfect form, and
circular movement the most perfect movement; and in
old manuals of artillery, too, one may read that balls
are used for shot because the ball is the most perfect
shape.

If “perfect” has any sense at all, it can only be “the
best of its kind,” for nothing can of course be better than
possible ; and only in ¢his sense would one have grounds
for regarding the world as possible.. But now another
notion was substituted unperceived for that of perfect,
the immaculate or faultless, representing an absolute
value, filling the possessor with untroubled blessedness.
For such a perfection of the world, however, not the very
least particle of evidence was offered; it was a baseless
supposition, the result of confusion of ideas. It was
supposed the best possible must also be good, and it
was not at all considered that the best possibility of a
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evitable evil conditions must be borne in spite of their
inappropriateness for certain ends, because their avoid-
ance would be inappropriate for still more important
ends.

The wisdom of the Unconscious is therefore only to
be admired, which, in the first place, has placed in the
human breast as counterpoise to the necessary egoism
those other instincts like compassion, benevolence, grati-
tude, feeling of approval and instinct of retaliation,
which serve for the averting of much wrong and pro-
duction of positive benefits, and of which the retaliatory
instinct and the feeling of approval in conjunction with
the instinct to form communities produce, after the trans-
ference of retribution to the state, the idea of justice,
which now on its part makes the desistance from wrong
by prospective punishment an affair of egoism, so that
this annuls itself by its own excesses.

But quite apart from this admirable arrangement
morality and justice are always only ideas, which have
" a significance merely in regard to the behaviour of indi-
viduals to one another, or to the corporations formed of
individuals, but applied to the inner being of the indi-
viduals, 4.e, to the One Unconscious—apart from the
form of its manifestation—become meaningless, | But now,
since the All-One can in the last resort only be so far
interested in the world as it takes part in it, inheres
in it with its essence, and since the form of the manifesta-
tion is indeed an important point of transition, but apart
from its reaction on the Essential Being itself cannot
possibly be a final end; so will also morality and justice
as formal ideas only be capable of estimation in regard
to their teleological value for the Unconscious, according
to that standard which exclusively regards their effect on
its essence.

This, however, is only given by the sum of pleasure and
pain produced by morality and immorality, by justice -
and injustice, in all the participating individuals acting
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Lcason had 7o part in it. This is possible to us, because

> we recognise {wo activities in the Unconscious, of which
.the one, the will, is just the inherently illogical (not anti-
logical, but a-logical), irrational. As we have already
found that all real existence owes its origin to the will, it
would, even a priori, be only wonderful if this existence
were nof as such irrational.

But whatever the decision may be, in no case can an
objection be drawn from it to the all-wisdom of the Un-
conscious, and to the proposition that of all possible worlds
the existing one 18 the best.
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